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Introduction

The Tewa Ritual Landscape

Classic Period Ritual Landscape

Between A.D. 1300-1600 the ancestral Tewa of northern New
Mexico underwent a dramatic period of population coalescence,
moving from 40 large villages in the highland and lowland areas to
just six along the Rio Grande by Spanish colonization in 1598.
Although past archaeological research has focused on the causes of
coalescence (i.e., environmental degradation or conflict with
neighboring people), this project is interested in the social
consequences that coalescence had on the movers themselves.
One approach examines the formation and evolution of cosmology,
which has been defined as “a theory or philosophy of the origin and
general structure of the universe, its components, and laws, especially
those relating to space, time, and causality” (Flannery and Marcus
1998, pp. 37-38). How the cosmos is structured affects a population’s
identity, religion, and subsistence and settlement patterns – and
changes in cosmology may result from social reorganization.
Archaeologists in the American Southwest have at their disposal many
Pueblo ethnographies that detail cosmological systems and their
associated sacred geographies. These include discussion of ritual
landscapes that include both natural (mountains, lakes, caves) and
cultural (shrines, rock art, public architecture) features. Cosmologic
landscapes serve to both set the boundaries of a Pueblo society’s
world and also to embody the structure of their belief systems and
world view.
This project is a preliminary investigation of how Tewa cosmology
changed during population coalescence using one class of data: the
ritual landscape. I examine five sites in the Rio Ojo Caliente valley to
begin to understand how this landscape changed through time (based
on a chronology constructed from surface ceramics), and attempt to
make a cursory interpretation of cosmological change.

The richest source of data pertaining to Tewa cosmography comes from the ethnographic record
recorded in the twentieth century. Ortiz (1969) outlines the Tewa conceptual landscape as divided into
four tiers which are each associated with shrines and can be viewed as concentric circles. The first tier
includes the mountains (labeled M), which delineate the world (associated with men and hunting, and
possibly raw material procurement of obsidian and chert), the second tier encompasses the low lying hills
(H) where both men and women hunt small-game and forager for plants; this zone also includes land used
for farming. The third tier is the village (S), which Anscheutz (1998) describes as primarily the domain of
women, who reproduce life and are the caretakers of corn and seeds. The fourth is the plaza: the sacred
center of the Tewa world. Aside from the first tier shrines (on the sacred directional mountains), which are
shared by multiple villages, all the other shrines are associated with the social scale of the village.
The model outlined by Ortiz appears to have material correlates in the form of rock shrines. Anschuetz
(1998) creates a typology that includes shrines located in both the low-lying hills (H) and village (S) tiers.
In the H tier, Anschutz (1998) includes World Quarter shrines, or large (12 m diameter) stone rings. The S Adapted form Ortiz (1969)
tier, or the area immediately surrounding the village, has numerous ground (and sometimes un-ground)
boulders either with cupules or linear ground slicks.
In the single archaeological study addressing ritual landscapes in the Tewa Basin, Anschuetz (1998)
observed that the earliest sites in the Rio del Oso valley (south of the Rio Ojo Caliente) do not conform to
Ortiz’s model of the “Tewa system” of ritualized landscape. Only after A.D. 1400 do sites appear to take
the shape of the ethnographic Tewa ritual landscape. This project seeks to understand if this same pattern
is manifested in the archaeology of the Rio Ojo Caliente valley: do ritual landscapes surrounding Tewa
villages become more complex, larger, and diverse over time? And when do these landscapes begin to
resemble the ethnographic data?

The sites of Ponsipa’akeri (LA 297), Pose’uinge (LA 632), Hupobi’uinge (LA 380), and Howiri’uinge (LA 71) date (roughly)
from A.D. 1300-1550, although based on preliminary ceramic evidence Hupobi’uinge and Howiri’uinge may post-date the
other sites in the valley. The ritual landscape surrounding these sites is much more complex than the Late Coalition/Early
Classic Period site of Sandoval Pueblo: village shrines extend up to a kilometer away from the village, there is a large
diversity of shrine types (cupule shrines, ground slick shrines), and each site has a World Quarter shrine. The latter is
located south of a Classic Period Tewa village amidst agricultural fields, and is most likely part of water/agricultural ritual
activity.
The dating of shrines is difficult if not impossible in many instances. The sites were built through accretion and are the
product of three centuries of population coalescence. Therefore it is difficult to date ritual landscape change at a single site.
It is likely some features of the ritual landscape (such as cupule shrines) were built in the fourteenth century, and after A.D.
1400 at these sites grew more complex relating to both social change and environmental pressure.
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Conclusions

The Rio Ojo Caliente is a tributary of the Rio Chama and one of
the major arteries of cultural activities in the Tewa Basin of northern
New Mexico. The Rio Ojo Caliente valley is home to six ancestral
Tewa villages that span the Late Coalition and Classic Periods (A.D.
1275-1600). At five of these sites, I conducted fieldwork including
architectural mapping, ritual landscape survey, and ceramic
analysis. The ceramic analysis allows me to begin to understand the
chronology of population coalescence and episodes of village
abandonment and growth. Chronological data can then be
compared to the ritual landscapes surrounding each site to
understand how these landscapes change through time.
Only the site of Sandoval Pueblo (LA 98319) dates solely to the
Late Coalition/Early Classic Period (A.D. 1275-1400), although the
other four larger sites appear to have early components based on
the ratios of Santa Fe B/w (A.D 1175-1475), Wiyo B/w (A.D 12501475), Biscuit A (A.D 1375-1450), Biscuit B (A.D 1400-1550), and
Sankawi B/c (A.D 1550-1650). The existence of early components
in large Classic Period sites confirms the fact that many of the large
Tewa villages in the valley (and the Tewa Basin more generally)
grew by accretion and were the result of population coalescence.
While I am continuing to analyze ceramics from these sites, the
preliminary data suggests that the small Late Coalition Period/Early
Classic Period sites in the valley either grew during coalescence, or
were the source of migrants to large sites such as Sandoval Pueblo.

Sandoval Pueblo (LA 98319) is the only site along the Rio
Ojo Caliente that dates solely to the Late Coalition/Early
Classic Period, most likely between A.D. 1275-1400.
Six cupule shrines were observed on survey that encircled
the site’s architecture and were located on every side of the
site except the north. These shrines are similar to the
directional shrines found at later Classic Period Tewa villages.
However, there are significant missing elements that are
common in later Tewa sites, including the lack a World
Quarter shrine, ground-slick shrines, and a limited geographic
extent of the ritual landscape.
Anschuetz (1998) suggests that Tewa shrines were being
erected to demarcate land ownership as well as reflect
cosmological structure and world view. I would agree with his
interpretation, especially in regards to the comparison of the
geographic extent of early and late sites (Sandoval Pueblo
had few neighbors and did not need to demarcate land
ownership as readily as Ponsipa’akeri).
The existence of a partial ritual landscape suggests that
Tewa conceptions of cosmology and worldview were still
being developed in the Late Coalition/Early Classic Period.
Due to the similarities with Anschuetz’s Rio del Oso valley site
data, I argue that this is a larger phenomenon in the
prehispanic Tewa world.

Although these data are preliminary, the evidence suggests that during dramatic
population coalescence between A.D. 1275-1600 Tewa ritual landscapes evolved and
matured to something that resembles the ethnographic pattern by the Classic Period (after
A.D. 1400). These results are similar to ritual landscape data from the Rio del Oso; therefore
I suggest that this is a larger pattern in the prehispanic Tewa World. However, while this
study begins to assess how ancestral Tewa ritual landscapes changed through time, it has
ignored why these landscape patterns changes occurred, as well as the broader connections
to Tewa cosmology.
My ongoing dissertation research seeks to ask: what is the structure of ancestral Tewa
cosmology, how do cosmological systems change to accommodate the coalescence of
disparate peoples? How do these systems adapt to conflict and environmental stress? Future
fieldwork and ceramic analysis will address these questions by resolving site chronology,
sourcing ceramics (social interactions), and mapping additional ritual (both natural and
cultural) features to begin to integrate and interpret the prehispanic Tewa worldview.
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